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Sabbatical Travels in Great Britain


On 12 April 2005 I traveled to Great Britain to gather preaching and teaching resources on the Reformation and to explore my family history as a window for understanding the Reformation period. As I traveled I was also reading about the Reformation in England and Scotland to make sure I was taking in as many of the important sites as possible and understanding the significance of what I was seeing.


My 26-day tour of Great Britain began in London where I hoped to develop a more detailed picture of my ancestors, the Reverend Jean Bertrand and his wife Charlotte de Joly. Bertrand was a Huguenot minister who emigrated to London where he was re-ordained into holy orders of the Church of England on 4 July, 1677 and served for a time in a temporary pastoral position in the large Threadneedle Street Huguenot Church. He married Charlotte on 23 September 1686 and they moved to Virginia in 1688. In 1710 their daughter Mary Ann was married to Charles Ewell, whose grandmother Catherine Boys was from a prominent Puritan family in Kent and whose great-grandfather, the Reverend Robert Ewell, served the Barfreston Church in Kent. This Bertrand-Ewell marriage brings together various strands of my French and English family history. The time line provided at the end of this report offers a chronology of the Reformation and family history which I explored during my leave.


The Threadneedle Street Church, where Jean Bertrand served, was located in what is now the financial district of London near the present site of the Bank of England. Members of that church were in fact some of the founders of the Bank of England. The church was torn down in the mid-nineteenth century, but I was able to locate and photograph a plaque which designates the site of the church. 


I found the Bertrand’s original marriage record in the Vicar General Records of the Archbishop of Canterbury at Lambeth Palace Library. Their wedding was held at St. Paul’s Covent Garden Church in London. This church burned in the 1780s, but the pulpit from the original church is still in use in the present church at the same location. The portico of the present church is visible to the thousands of tourists who come to Covent Garden and it is a popular location for mime performances.


The marriage record lists Jean as 33 years old and Charlotte as 25. Charlotte’s address is listed as Exeter Court, two blocks from the church, just across from the Savoy Palace (now the Savoy Hotel). I was able to walk this street and with the help of old maps I think I can pinpoint the approximate location of her home. The specific age given for Bertrand also clarifies a generational question about his father and grandfather. Both were Huguenot ministers; his father in Cozes (where his brother also served) and his grandfather in St. Jean D’Angle; both towns in the Saintonge region of France. The listing of Bertrand’s age on the marriage record also establishes his place of birth as the town of Cozes about 1653.


I found the original ordination records of Jean Bertrand and his brother Paul at the Guildhall Library in London. These ordinations took place at the Palace of the Bishop of London at Fulham, which is today a London suburb. Some of the buildings still exist. I was able to visit the palace and had a good conversation with the curator of the small museum located there. Both Bertrands were ordained twice, first as deacon and then as minister. Paul Bertrand’s ordination lists his university – it is a Latinized version of Saumur—a Huguenot academy for training ministers in the Loire valley of France. I would think there is a strong possibility that Jean Bertrand was educated there as well.


The scenic location of the Bishop’s Palace on the Thames was in some ways reminiscent of the Rappahannock plantation in Virginia that the Bertrands purchased. The Fulham Palace was likely a model for what the Bertrands set out to create in Virginia. Bishop Compton, who ordained Jean Bertrand, also sent him to Virginia.  Compton was an avid gardener who planted trees and bushes from Virginia sent by his ministers there. It seems very likely that Bertrand would have sent something from the Belle Isle plantation for the Fulham Palace grounds.


The British Library contains many archival treasures that are important to the Reformation era. Among those are original publications of some of the earliest translations of the Bible into the English language. My visit to the British Library took me through the King’s Cross Tube Station which was later the scene of the worst terrorist bombings which took place on July 7, 2005.


At the Canterbury Cathedral archives I found the 1624 induction papers for the Reverend Robert Ewell’s membership in the order of the Six Preachers of Canterbury. The order was established by Archbishop Cranmer at the beginning of the Reformation to replace services to the Cathedral no longer performed by the monastic orders. The Six Preachers served in a part-time capacity preaching in the Cathedral on holy days and periodically in the surrounding communities. In Ewell’s time each received a house in Canterbury and other compensation. Members were balanced between Puritans and high churchmen and were granted the social and ecclesiastical status of the Cathedral Canons. I was able to examine the induction papers which still bear the seal of the Archbishop of Canterbury.


The Cathedral Archive also has a document which lists the various clergy and patrons of Barfreston Church in Kent, which Robert Ewell served from 1601-1638. Ewell also became patron of the parish during his pastorate and passed this responsibility to his son Edward at his death. Edward (also my ancestor) apparently sold the patronage to St. John’s College, Oxford, which still held it when the document was issued in 1920. Patrons had the right to hire the clergy for the parish and often received some income from the tithes. It was unusual, though not unprecedented, for the parish rector also to be the patron. My ancestor, John Boys, was also patron of this church in 1529.


I made a visit to Barfreston Church, which is one of the best preserved examples of 13th century Norman church architecture in England. It is a small building with very impressive Romanesque carvings. The plaque to Robert Ewell is placed high on the wall in a dark location, which made it difficult to read and photograph. I also visited the Nonington Church where many of my Boys ancestors were baptized, married, and buried. It is a 13th century Norman church as well. This church contains large plaques to the Boys family elaborately designed in the Jacobean style. Even more prominent were Hammond family plaques (one of my ancestors is an Elizabeth Hammond who married into the Boys family in the early 17th century).


At the Canterbury Center for Heraldic Studies I photographed the Boys pedigree chart. I had examined it in 2004, but did not get a copy of the whole document. This chart traces the Boys ancestry to 1295.  Another interesting document in this library was a copy of the Visitation Records of 1618, produced when the King’s heralds visited the nobility to require that they prove their lineage. The Boys family tree is listed here as well. 


The detail provided by these records led me to another fascinating connection. One of the children of Edward Boys and Clara Wentworth is listed as buried in Frankfurt, Germany. Since this appears to be the death of a child, it raises the question of what a family from Kent was doing in Frankfurt, Germany in the middle of the 16th century. I subsequently found that this family was part of the English Protestant refugee community in Frankfurt during the reign of Queen Mary, 1553-1558. Many prominent Protestant families fled England during this time because of the persecution instituted by “Bloody Mary” in her effort to reestablish Catholicism. The Boys family's pastor in Frankfurt in 1554-1555 would have been the Scottish reformer John Knox, who had been persuaded by John Calvin to go to Frankfurt to serve the English refugees there. A recent biography of John Knox by Rosalind K. Marshall devotes a chapter to Knox’s ministry in Frankfurt.


At Cambridge I went to Corpus Christi College where Robert Ewell was educated. Corpus Christi does not have an organized process for responding to family researchers. At the Porter’s Lodge I was given the phone number of a part-time archivist and told that I should not expect much help. I called the number and the archivist agreed to meet with me. She explained that I was very lucky to find her on duty since she works only eight hours per week. Her office was a large closet filled with huge, heavily bound books. She started pulling books off the shelves looking for entries concerning Robert Ewell.


In a matter of minutes she found seven specific references dated between 1587 and 1599. There was documentation of three separate degrees: B.A. in 1591, M.A. in 1594, and B.D. in 1599. There was an entry confirming receipt of a scholarship of 22 pence per year from Archbishop of Canterbury Matthew Parker and a record of a six-week leave of absence being granted after completion of Ewell’s first degree in 1592. When I asked for permission to photograph some of those handwritten entries, the archivist said that photography was against the rules, but she wasn’t paid enough to enforce rules, so I should go right ahead. 


My travels in Great Britain afforded the opportunity to visit places that are important to my Scottish ancestry. The Huey family came from the region of Ayr in southwest Scotland. The Scottish spelling of the name was usually Howie (sometimes Huie). It is the tradition of this family that they are descended from Waldensians who migrated to Scotland from Southern France at the end of the 12th century. Waldensians were followers of Peter Waldo of Lyon, France who held many beliefs which later formed the heart of Reformed Protestantism. John Calvin and his cousin Olivitan were instrumental in bringing the Waldensians of the 16th century into the Reformed family. Some Huey family researchers in America believe the name derives from the Huguenot family of Huet who made their way to America after fleeing to Holland after the 1685 revocation of the Edict of Nantes. In both scenarios the Hueys are seen as the product of the Protestant and pre-Protestant movements of Southern France. These scenarios may describe two branches of the original Huet family who emigrated during two very different periods of history for similar reasons.


The Huey/Howies were part of the Covenanter movement in Scotland which resisted efforts by the Stuart kings to install bishops and enforce the use of a Church of England style prayer book. The Covenanters firmly believed that the King should be subject to the church rather than in control of the church. They took seriously John Knox’s teaching that kings should be obeyed only so long as they act in accordance with the will of God. When kings act counter to God’s will the people had the power to revolt. 


These views were widely held among the Scots in the 1640s who successfully opposed the efforts of the Stuart Kings to implement changes in the Scottish Kirk. By the 1680s most Scots were willing to compromise on these issues, leaving the remaining Covenanters in the position of a vulnerable minority. The 1680s were the “killing times” when these uncompromising Covenanters were branded as rebels and hunted down by agents of the King. Many Covenanters fled to Northern Ireland during this period and then migrated to America between the 1720s and the 1770s. This may have been the experience of my Scottish family line. 


The Huey/Howie family has been established in the Scottish communities of Fenwick and Craigie since the 12th century. There are also important Covenanter sites in and around Fenwick. The Fenwick Church has on display a town battle flag carried by local Covenanters into several battles in the 1680s. The battle flag is inscribed “Phinick For God ___ Country and Covenanted Works of Reformation.” The word “King” had obviously been removed from the banner. The Covenanters understood that their faith had made them rebels against the King. The church also contains a copy of the 1643 call to the pastor in this parish. The names of several potential ancestors are among those who signed the call.


I was also able to visit a farm which has been worked by tenant farmers of the Huey/Howie line since the 12th century. This farm served as a hideout during the “killing times” of the 1680s. At that time it was surrounded by bogs and only the Howies knew the fastest ways through the difficult terrain. Covenanters on the run could be spirited in and out to avoid the authorities who were hunting them. The house also has a room which serves as a simple Covenanter museum. The marshes are gone today, but the house sits alone in an area of treeless hills which the local people call “the moors.” On a hill near the house there is a Covenanter monument. Standing in that place I could see the mountains in one direction and the Firth of Clyde and the Alisa Craig in the other. I could imagine that this property could well have served as a hiding place for rebels who dared to believe that their highest obedience was owed to God.


Another significant Covenanter site which I visited is the Canon Gate Tolbooth in Edinburgh. Covenanters captured during the "Killing Times," between 1661 and 1688, were often placed in this prison. Many of them were then sent to the plantations of the Caribbean for seven years of hard labor. At the end of their sentence they could remain in the new world or return to Scotland. At the time of their sentencing they were marked as rebels. Women had their faces branded with an iron and men had an ear chopped off. Records show that a John Howie was sent from the Tolbooth to work in a Caribbean plantation in 1684. My brother, Gene, remembers hearing stories on this subject at Huey gatherings during his childhood. He does not remember whether these were "family history stories" or "Covenanter stories." The setting of these stories in the 1680s is earlier than the likely date of Huey family immigration to America. Counting the generations listed in family records suggests that the Hueys came to America to stay circa 1745.


During my visit to Oxford I photographed a portrait of a possible ancestor in my Langston line. While attending a conference at Mansfield College, Oxford in 1982 I noticed a portrait of John Langston hanging in the library. I have since learned that a John Langston graduated from Pembroke College, Oxford in 1655. He served Ash Church, Tewkesbury. In 1662 he was ejected for non-conformity. He was one of over 2,000 Puritan clergy forced out of the Church of England by the Act of Uniformity passed in 1662. In 1686 Langston became co-pastor of a newly formed Congregational church in Ipswich where he died in 1704. I went back to Mansfield College to see if the portrait is still hanging in the library and to determine if the John Langston pictured is the one whose information I have been gathering. The librarian was gracious enough to admit me to the library and help me find the portrait. She was surprised that I found the portrait where I remembered it from 23 years ago. All of the portraits had been removed for cleaning and most had not been returned to their previous locations. The portrait displayed Langston’s date of death which confirms that the subject was the John Langston for whom I was looking.


I cannot yet claim that this John Langston is an ancestor, but he does fit the family profile. My Langston line in America begins with another John Langston and his son Solomon who are in the South Carolina piedmont by 1750. Solomon is well known for his Revolutionary War activities, the heroics of his daughter Dicey Langston, and for his gift of land for the founding of the Langston Baptist Church adjacent to his plantation. One source links Solomon and his father to Langstons who came to Virginia in the 1650s and were supporters of Charles I against Oliver Cromwell in the English Civil War. Another source claims that Solomon and his father came to South Carolina from Ireland. This claim is supported by the fact that Solomon’s son Henry (another ancestor) married Sarah Murphy who was a Scots Irish immigrant arriving in America in 1776. This would be a very unlikely match for a family that had been established as Virginia planters for 120 years with an anti-Puritan history.


Solomon’s dedication to the Baptist church suggests a “non-conformist” identity that was typical of the English population that moved to Northern Ireland and came to America as part of the Scots Irish migration of 1720-1776. This view is also strengthened by a statement repeated by my grandfather Eugene Hampton Langston (1884-1961) that his family was English and Scots Irish. The case is of course supported by the fact that Solomon and his father were pioneers of a South Carolina piedmont community that was initially settled by Scots Irish immigrants. Records show that when the Reverend John Langston lost his position in the Church of England in 1662, he went to Ireland for a time. It is certainly possible that a son could have settled there to avoid persecution in England and a grandson of the same name could have immigrated to South Carolina in the 1740s.


The Reverend John Langston’s experience certainly provides an instructive example of what happened to many Puritans after 1662. In the Guildhall Library in London I examined and photographed a subscription book dated 1682 which was used to enforce the Act of Uniformity. The bishop took the book with him on his visits to the clergy in the diocese. The clergy had to swear by writing in the book that they would be loyal to the King and that they would faithfully use the official liturgy of the Church of England. Those who would not “subscribe” by writing their oath in the book would be “ejected” as were John Langston and so many other ministers in 1662.


The best family story of the trip came to light at Oxford. Before leaving Oxford I reviewed some Reformation reading to make certain I was not missing any important sites there. A passage from John T. McNeill’s The History and Character of Calvinism caught my attention. In it the name of Peter Wentworth was prominently mentioned. I pulled out my pedigree chart from Canterbury and realized that this was one of my ancestors. There were close connections between the Boys and Wentworth families during the early Puritan era. Peter Wentworth’s sister Clara was married to Edward Boys about 1550 and his daughter, Mary, was married to his sister’s son, the next Edward Boys in 1578.


McNeill devotes several pages to the description of an effort in Parliament led by Peter Wentworth to reform the Church of England. Wentworth apparently had the votes to eliminate bishops and install Presbyterian government for the Church of England. The intervention of Queen Elizabeth I prevented the vote from being taken. To forestall Parliament from considering church reform again, the Queen decided to send Wentworth, the spokesman of this Puritan-Presbyterian cause, to the Tower of London where he was incarcerated for a month. 


For the rest of the story I went to the Family History Centre of the Central Public Library in Oxford. Since the Wentworths were from Oxfordshire (now part of Buckinghamshire), I hoped that I would discover additional information there. I found a book on the Wentworth family containing a long section about Peter. It seems that he did not learn his lesson in his first trip to the Tower. He introduced another bill to reform the church and Queen Bess sent him to the Tower a second time. Peter’s wife Elizabeth was the sister of Francis Walsingham, one of the Queen’s most prominent advisors. Walsingham’s influence may have been a factor in getting Wentworth released from the Tower a second time. The third time that Wentworth challenged the Queen came several years after Walsingham’s death, so help was no longer available from that source.


At the age of seventy, Wentworth was sent to the Tower once again and this time there was no release. Wentworth was a thorn in the side of Elizabeth I because of his effectiveness in promoting the idea that neither the church nor the Parliament should be subservient to the monarch. Records show that Wentworth was given the liberty of the Tower and his wife was permitted to join him there. He died on 10 November, 1597 after four years of incarceration and one year after the death of his wife. Peter’s wife Elizabeth was buried in the Chapel of St. Peter on the Tower grounds. The location of Peter’s interment is not known with certainty although one source lists it as the Chapel of St. Peter. In a letter to Secretary of State Robert Cecil four months before his death, Peter named four people he had a “great desire to see.” The list includes “my sonne Boyse,” his son-in-law Edward Boys. 


I was able to photocopy a major section of the book Three Branches of the Family Wentworth, published in 1891, including a detailed pedigree of the Wentworth family going back to the 13th century. This pedigree extends my family history into various lines of English nobility including Tibetot, Chaworth, Badlesmere, Diencort, Despenser, Fritz Simon, Chambers, Manfield, Basset, de Beauchamp, Goushill, Le Strange, Cobham, Walsingham, Jocelyn, Poynton de Oyry, Camoys, and Fitz Warine. The book also has an interesting section on Peter Wentworth’s father Nicholas who was knighted by Henry VIII for services rendered in the Battle of Bologne. For many years Nicholas held the royal appointment of Chief Porter of Calais. A detailed description of Nicholas’ will is included along with an image of his coat of arms. A biographical sketch of Peter Wentworth and commentary on his Parliamentary career can be found at www.tudorplace.com.ar/ Bios/PeterWentworth.htm.


I concluded my trip to Great Britain by stopping at the Tower of London en route to the airport, to thank God for the faith and courage of Peter and Elizabeth Wentworth, who chose to live their final years as prisoners of conscience in that place.
